[image: A bird flying over a foggy landscape

AI-generated content may be incorrect.]
Isaiah’s New Heavens and New Earth (Part 2): Old Names and New Names
By Robert Cruickshank Jr. with Dan Harden

“You will leave your name as a curse to My chosen ones, And the Lord God will put you to death. But My servants will be called by another name” (Isaiah 65:15)
In the previous article, we followed Isaiah as he contrasted “the former things” with the “new heavens and new earth” (Isaiah 65:17). We noted that the prophet was utilizing re-creation language to describe the return from exile, just as the prophets used de-creation language to describe the exile (e.g., Jeremiah 4:23-26; Zephaniah 1:2-3). The striking difference between famine and feast is another thread that weaves its way into Isaiah’s narrative, as he compares the old with the new.
According to Isaiah, the apostate Israelites would be sent into exile for their festal celebrations to pagan gods (Isaiah 65:3-4,11).  These were the former works (Isaiah 65:7), the former troubles (Isaiah 65:16), and former things for which they would “bow down to the slaughter” (Isaiah 65:12). They would be “hungry” and “thirsty,” and “put to shame” (Isaiah 65:13).  They would “cry with a heavy heart” and “wail with a broken spirit” (Isaiah 65:14).  And their name would be “left for a curse” to God’s “chosen ones” (Isaiah 65:16) – at the time when the “former troubles are forgotten,” in the “new heavens and new earth” (Isaiah 65:17).
Those “chosen ones” would be the new generation of returnees, also called His “servants” (Isaiah 65:13,14,15). In stark contrast to those being exiled, the chosen ones of the future would eat and drink (Isaiah 65:13), rejoice and shout (Isaiah 65:14), and be blessed by the Lord (Isaiah 65:16).  And they’d be given “another name” (Isaiah 65:13) while the apostasies of the cursed generations would fade from memory (Isaiah 65:15).
[bookmark: _ftnref1]This article will focus on the significance of the new name of the feasting generation and how this comports with Isaiah’s overall imagery of casting the return from exile as a new creation.[1]
What’s in a Name?
[bookmark: _ftnref2][bookmark: _ftnref3]Isaiah is reiterating a theme that he had introduced earlier when he says that His people would be given “another name” (Isaiah 65:15). “God had promised in Isaiah 1:26 that one day he would give Jerusalem a new name,”[2] and Isaiah 62:2 says that God’s people themselves would be “called (qa’ra) by a new name.”[3]  The concept of the new name in Isaiah 65:15 previews the “new heavens and new earth” in Isaiah 65:17 and echoes the earlier verses where it was introduced (i.e., Isaiah1:26, 62:2).  Assigning names to created things was an intrinsic part of the original creation story. As such, assigning a new name to God’s people would only be natural in the re-creation motif that Isaiah employs. It would likewise only be natural for Isaiah to expect his readers to recall what he previously said about the new name as he introduces the concept of the new creation.
[bookmark: _ftnref4][bookmark: _ftnref5]As noted in the preceding article,[4] the de-creation and re-creation language used by the prophets, to frame their narrative about exile and restoration, utilizes the original creation narrative  – order out of chaos –  as its template:[5]
 A return to sin = a return to chaos. Hence, the resulting exile is spoken of in terms of de-creation.
A return to the Lord = a return to order. Hence, the resulting restoration is spoken of in terms of re-creation.
 With this in mind, let’s take a quick look at the key step of naming the elements of creation in the original process of establishing order from chaos. From there, we can see how it fits into Isaiah’s re-creation narrative.
[bookmark: _ftnref6]On day one, God called (qa’ra) the light day and the darkness night (Genesis1:5). On day two, God called (qa’ra) the expanse heaven (Genesis 1:8). On day three, God called (qa’ra) the dry land earth and the waters seas (Genesis 1:9-10). Once God placed the man in the garden, He brought him every living creature “to see what he would call (qa’ra) them” (Genesis 2:19a), and “whatever the man called (qa’ra) every living creature, that was its name” (Genesis 2:19b).[6]
Assigning names to the features of creation signaled that they were now part of an orderly world and no longer in a chaotic state.  God’s creation (Genesis 1:1), which was “formless and void” (Genesis 1:2) now had meaning, function, and purpose. This then shows the importance of God’s people being “called (qa’ra) by a new name” (Isaiah 62:2) in the new creation after the return from exile. They would no longer be in a chaotic state (exile), but their lives would now have meaning, function, and purpose (restoration).
In simple terms, the act of naming was an integral part of the original creation of the world – when God brought order out of chaos. In the new creation, consequently, the new name is part and parcel with God bringing His people out of the chaos of the exile and into the new order of the restoration period.
[bookmark: _ftnref7]Isaiah is recapping a theme that he introduced earlier, noting that by renaming His chosen people (His new creation), He is effectively distancing them from the apostasy and idolatry that had overshadowed their forefathers and caused their exile. By indicating a new name, the old, with all its implications and baggage, is set aside and put out of mind. Chaos dismissed, order achieved. This name-change concept[7] bookends Isaiah’s prophecy. The restoration period, after the return from exile, is strategically positioned as the bookend edges that hold the entire prophecy in place (i.e., Isaiah 1:26; 65:15).
 More Than the Names Will Change
[bookmark: _ftnref8]In the opening chapter (the first bookend), Isaiah says that Jerusalem would be “called (qa’ra) the city of Righteousness” and the “faithful city” after God “restores their judges” and “counselors” (Isaiah 1:26). This would come at a time when Zion is “redeemed with justice and her returnees[8] with righteousness” (Isaiah 1:27). The future returnees (coming back from exile) are contrasted with Isaiah’s present generation who forsook the Lord and who would “come to an end” (Isaiah 1:28). Their specific actions, by which they forsook the Lord, are described as desiring the pagan rituals which took place among the “oaks” in the “gardens” (Isaiah 1:29).
[bookmark: _ftnref9][bookmark: _ftnref10]As discussed in the previous article, these practices were among the “influences” that “came from the east” (Isaiah 2:6)[9], and these are the practices which sent them into exile (Isaiah 65:3-12).[10]  Once the exile is over and the restoration begins, and Jerusalem is purged of these idolatrous practices, the name change would go into effect. Jerusalem would then be “called” (qa’ra)  the “righteous” and “faithful” city (Isaiah1:26).
Between the name change bookends of Isaiah 1:26 and 65:13, Isaiah also makes this prophecy in chapter 62:
“The nations will see your righteousness,
And all kings your glory;
And you will be called (qa’ra) by a new name [LXX: by your new name]
Which the mouth of the Lord will designate” (Isaiah 62:2).
 Dovetailing with chapter 1, Isaiah actually gives the city two new yet related names here in chapter 62, and the contrast of the new names with the old names again points to the restoration in the land after the exile in foreign lands:
“It will no longer be said to you, ‘Forsaken,’
Nor to your land will it any longer be said, ‘Desolate’;
But you will be called (qa’ra), ‘My delight is in her,’ [LXX: ‘My Will’]
And your land, ‘Married’; [LXX: ‘Inhabited’]
For the Lord delights in you,
And to Him your land will be married” (Isaiah 62:4).
[bookmark: _ftnref11]The new names, “my delight” (LXX: “My will”) and “married,” (LXX: “Inhabited”) are contrasted with the old names, “forsaken” and “desolate,” and everything here is in the context of the Israelites’ “land.”  Fittingly, in the context of everything that happened to their land (during the Assyrian and Babylonian incursions), there could not be a more apt description of their land than “desolate” and “forsaken.” This is almost too obvious to require proof.[11]
Speaking of the third and final Babylonian incursion, Jeremiah echoes Isaiah’s concepts of becoming forsaken and desolate:
“‘Behold, I am going to give a command,’ declares the Lord, ‘and I will bring them back to this city, and they will fight against it and take it and burn it with fire; and I will make the cities of Judah a desolation without inhabitant’” (Jeremiah 34:22).
 This is the only time in history when it could be said that Jerusalem was completely and totally abandoned and forsaken. We learn from Jeremiah that Nebuchadnezzar chose to leave a remnant (the poorest of the land) behind in Judah (Jeremiah 39:10), and Jeremiah subsequently chose to remain behind with them (Jeremiah 40:1-5). Then, in Jeremiah chapters 42-44, Jeremiah relates how even that remnant didn’t want to stay in the land but flee to Egypt – against Jeremiah’s advice (Jeremiah 44:11-14). The remnant tells Jeremiah pointblank:
 “Then all the men who were aware that their wives were burning sacrifices to other gods, along with all the women who were standing by, as a large assembly, including all the people who were living in Pathros in the land of Egypt, responded to Jeremiah, saying, ‘As for the message that you have spoken to us in the name of the Lord, we are not going to listen to you! But rather we will certainly carry out every word that has proceeded from our mouths, by burning sacrifices to the queen of heaven and pouring out drink offerings to her, just as we ourselves, our forefathers, our kings and our princes did in the cities of Judah and in the streets of Jerusalem; for then we had plenty of food and were well off and saw no misfortune” (Jeremiah 44:15-17).
So, even the remnant left behind by Nebuchadnezzar didn’t want to stay behind. Their fellow citizens were taken to Babylon, and they left for Egypt. They left, specifically, to worship false gods and avoid further misfortune. The reference to “misfortune” is the Hebrew word ra’ and literally means “trouble”.  The idea that they “saw no trouble” is reminiscent of the false gods of Gad (“fortune”) and Meni (“destiny”), with whom the apostates were aligning themselves. Along with “the queen of heaven,” God’s people were turning to other gods in hopes of good fortune and having “plenty of food” (Jeremiah 44:17).
[bookmark: _ftnref12]As pointed out in the opening of this article, however, Isaiah prophesies against that rebellious generation, stating that they would instead be hungry, thirsty, and put to shame (Isaiah 65:13). Their gods can’t help them, and the feasting and fortune they hoped to achieve by worshiping those gods would turn to famine and misfortune.[12]
In stark contrast, it was the generation of the restoration who would eat, drink, rejoice, and feast in the blessings of God’s presence (Isaiah 65:13,14,16). Everything would change with the name change. The things that the apostate Israelites sought and hoped for when they turned to false gods would only be found by those who turned their hearts to the One True God, who would bring them back, restore their fortunes, and bestow them with blessings reflected in a changed name. They would be “called (qa’ra) by another name” (Isaiah 65:15b). They will be called (qa’ra) “My delight is in her” (Isaiah 62:4). They would be called (qa’ra) “married” (Isaiah 62:4). Jeremiah echoes this, but even more simply, stating that “at that time, Jerusalem shall be called (qa’ra) the throne of the Lord” (Jeremiah 3:17). The new name signaled a new day. Old things would pass ways, behold, all things would become new (cf. 2 Corinthians 5:17).
Cursed Memories and Forgotten Troubles
As for the previous rebellious generations, Isaiah says they would be a “curse” to God’s new generation of “chosen ones” (Isaiah 65:15a) when the “former troubles are forgotten” (Isaiah 65:16). Similarly, Jeremiah tells the apostate generation of his time:
[bookmark: _ftnref13] “…they will fall by the sword and meet their end by famine. Both small and great will die by the sword and famine; and they will become a curse, an object of horror, an imprecation and a reproach” (Jeremiah 44:12).[13]
The contrasts couldn’t be greater, and the context couldn’t be clearer.  The grim future that Isaiah foresaw in his day became the harsh reality of Jeremiah’s day. The bright future of a new day that both prophets envisioned became a reality in the restoration.
The hunger of the cursed generations is replaced with the feasting of the new generation. A vivid picture of this can be seen in the reinstitution of the Passover (Ezra 6:19-12) and the new institution of Purim (Esther 9:25-29). The rebellion of the cursed generations is replaced by the righteousness of the new generation. This is likewise pictured in the contrite prayers of confession in Ezra 9 and Nehemiah 9. The names of the false gods of the cursed generations are replaced with the name of the one, true God when the Generation of the Restoration is given its “new name.”
Summation and Application
The contrasts between famine and feast, old name and new name, desolation and delight, all anchor this prophecy to the events leading up to and including the exile – and the restoration after the return from exile.
While this prophecy was fulfilled in the past, it is filled full of implications that last. God’s Word isn’t dead and stagnant, it’s “living and active” (Hebrews 4:12). As such, it comes to life and speaks to every new generation and every new situation. If we want to be called delightful by the Lord, we must delight ourselves in the Lord (Psalms 37:4; Isaiah 65:12). We must strive to emulate the behavior of the returning generation, not the exiled generation.
We might not worship Gad (“fortune”) and Meni (“destiny”) anymore, but our destiny is exile when we seek our fortunes apart from the Lord. We destine ourselves to spiritual exile, away from His presence and blessing in our lives, when we walk in the way of those who went astray rather than focusing on the Lord.
[bookmark: _ftnref14]Like the new beginning for those who returned from captivity, a return to the Lord is a new beginning for everyone in all ages (2 Corinthians 5:17). And like the returnees who were given a “new name” (Isaiah 1:26; 62:2; 65:15), we will be given “new name” as well when we overcome through His grace and mercy (Revelation 2:17).[14]
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